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Put (too) simply, Marxist thought is a socioeconomic analysis that
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In Marxist thought, capitalism creates exploitation and alienation, and predicts
the proletariat will eventually overthrow the system to establish a classless,
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the violence of colonial and capitalist racial politics?
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wing of the Democratic Party, would facilitate the fa; te
the interests of Black people while fracturing the powefrbESentation of
supremacy in the south. ase of whjt,
There is more here. Malcolm X is fully aware that the OPpressi
Black people is not a phenomenon unique to the south and fm S}sllor'x of
that the intelligent employment of the franchise is the key to alteE: i:mtzhes
terms and conditions of Black political identity. He points to the piw e
of the Black vote and specifically references the deleterious effect er
employing it without a thought to its strategic value:

It was the black man’s vote that put the present administration in
Washington, D.C. Your vote, your dumb vote, your ignorant vote,
your wasted vote put in an administration in Washington, D.C,, that
has seen fit to pass every kind of legislation imaginable, saving you
until last, the filibustering on top of that.**

The next step in tracing this cause and effect proposal for a form of
practical politics to be practiced in situ by the marginalized is to inter-
rogate the “Or Else,” the “bullet” called for here. Again, Malcolm is
definitive on the process that leads to the “Or Else,” proposing:

That’s why, in 1964, it’s time now for you and me to become more polit-
ically mature and realize what the ballot is for; what we're supposed to
get when we cast a ballot; and if we don’t cast a ballot, it’s going to end

up in a situation where we're going to have to cast a bullet.**

START HERE

As proposed at the beginning of this chapter, Malcolm X has been,
reductively, understood to be a proponent of the employment of violence
as an inevitable stage in any practical political project. If nothing else is
accomplished with this book, I would hope that it would dismantle cat-
egorically that assertion and demonstrate that Malcolm X has expanded
the definition of political violence in important and productive ways:
This is exemplified by the fact that the “Or Else” here, the “Bullet” that
Malcolm X is threatening to cast at the United States for continued mar-
ginalization of freedom, is first the sanction of the United Nations. This
is not to launch a campaign that substantively “defangs” the thought of
i\fli?(ﬁ:l :)1[2 irﬁposmg that .Vtiolence is metaphorical. That is also n?t
as a very utilitarian vision of the utility of violence 11
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sy WaYs exemplified by his understanding of the Second Amendment S
m:

he notion of personal protection at the level of the individual.
and the When a portion of text is inset like the below paragraph, it is almost
always a (.1ire<.:t quote; in this case from Malcolm X.
The only thing that I've ever said is that in areas where the govern-

ment has proven itself either unwilling or unable to defend the lives
and property of Negroes, it's time for Negroes to defend themselves.
Article number two of the constitutional amendments provides for
you and me the right to own a rifle or shotgun. It is constitutionally
legal to own a shotgun or rifle ... If the white man doesn’t want the
black man buying rifles and shotguns, then let the government do

its job."?

This assertion, in the concluding moments in “The Ballot or the
Bullet” is meant to signal the possibility of the “Bloodless Revolution”
that Malcolm X will expose in the text of “The Black Revolution.” As a
practical matter, the first place to begin is with the operative term here,
“Revolution” that Malcolm X carefully modifies as “Black” and further
as “bloodless.” as opposed to “French,” “American,’ “Russian,” “Chinese,’
etc. which continues his practice of blurring to the point of erasure or
sublation the notion of national identity as opposed to Blackness. In
taking up the question of revolution as a unit of analysis, one is naturally
led to Bernard YacK’s text, The Longing for Total Revolution, where the
opening paragraphs propose the following:

There are moments in our lives when we cannot help but be filled with
disgust at the dangerous, vulgar, and unruly aspects of human society.
At these moments, we long to escape the limitations of our social
existence. Since such sentiments are probably coeval with civilized
life, it is not surprising to discover that there has been a longing for
social transformation in every culture and every historical epoch. On
the other hand, the intensity, direction, and impact of this longing
vary enormously from one epoch and culture to another. The longing
for social transformation can manifest itself as a gentle nostalgia for
a distant past or a violent yearning for the Apocalypse; it can focus
on particular objects and institutions or make us uneasy with all of
our social relationships; it can provide an individual with a pleasant
diversion or inspire mass movements.
This study seeks to define and account for a specifically modern
form of universal longing for social transformation ... There is little
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doubt that since the French Revolution, European intellectya]s have
been prone to especially intense and violent longings for socig] trans-

formation ...'¢

This preoccupation with the violence that populates revolutionary

social change, which Yack proposes is a central element of the thinking
of “European intellectuals,” is altered here by Malcolm X. This estab.
lishes an interesting binary system of “Thinking Revolution” that sets the
terms and conditions of the desire for social change on the part of radical
black thought and the resistance to that advance by structures of white
supremacy. To the extent that societal order, in the minds of European
intellectuals, is altered through violence (law constituting violence) and
the status secured by law maintaining violence, it is natural to under-
stand that radical politics that extends itself to the point of revolutionary
societal destabilization must include acts of violence. The argument that
Malcolm X seems to be making is that the Declaration of Human Rights
and the notion that the United Nations would be in a position to hold
a sovereign state accountable for violations is in fact both a destabiliz-
ing and a law-establishing form of violence. This is predicated on the
belief that the project of nation-states formed and maintained through
the ethos of white supremacy are ontologically violent and to interrupt
that logic is a form of disruptive coercive force, particularly in that the
phenomenon is derived from juridical systems. Malcolm X clearly leans
on the “idea” of democracy, rather than its praxis in the United States, to
propose why the state is uniquely situated to alter itself through an act of
revolutionary social change that does not require “blood.” He proposes
the following in the text of “The Black Revolution”:

Why is America in a position to bring about a bloodless revolution?
Because the Negro in this country holds the balance of power and if
the Negro in this country were given what the Constitution says he is
Supposed to have, the added power of the Negro in this country would
sweep all of the racists and segregationists out of office. It would wipe
out the Southern segregationism that now controls America’s foreign
policy, as well as America’s domestic policy.

. And the only way without bloodshed that this can be brought about

is that the black man has to be given full use of the ballot in every on¢

of the fifty states. But if the black man doesn’t get the ballot, then e
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ing to be faced with another man who forgets the ballot and

17

Skip sections with a line through ther%and gol to next Sﬁgtiont)those interested are welcome to read.
i ationshi i
acolm X again flattens the relationship between international

estic relations as it relates to the political life of the “so-called
osing that “Southern segregationism” as a system of thought
is implicated iu the framing of policy both foreign and domestic. This
formulation emulates the language of the Oath of Allegiance sworn by
members of the government to protect the Constitution against “enemies
foreign and domestic” By framing the Southern relationship to the mar-
ginalization of Black people'specifically, as indiscernible from the foreign
policy toward the Global South, or Malcolm X’s framing of all victims
of European colonial violence as "Black,” is to contextualize further the
claim of the essential nature of internatipnalism to this system of thought
by understanding that in his mind there is no productive way to disag-
gregate the two. This is important and allows s to revisit the new subject
formed in the imaginary of Malcolm X, what [thave labeled the “New
Human” (a product of revolutionary consciousness).as a transnational
actor that can pick from the “menu” of legal and coercive apparatus for
the punishment and/or accountability of nation-states in order to secure
their future politically, socially and economically. The final
relates to the imperative of dealing with the “economic” as a
element of the thinking of Malcolm X.

The theory and practice of revolution would be incomplete without
an effort to understand the position of the “economic” in this project
of dismantling the formal structures of an oppressive regime. It is clear
that Malcolm X is calling for a political and social notion of collectivity
and, as mentioned earlier, establishing “Black” as a form of revolution-
ary being and awareness that situates class as a secondary consideration
to matters of race. In the thinking of Malcolm X, race, or Blackness as
a product of colonial oppression, overlays the class of the subject in
question, rendering traditional Marxist categories only partially useful
in analyzing this system of thought.

Cedric Robinson explores this in great detail in the canonical text
Black Marxism: The Making of the Black Radical Tradition. Robinson
is led to believe that the Black radical tradition that fueled movements
against slavery was based upon the recovery of identity in spite of “the
intellectual weight and authority of the official European version of the
past.”® This system of Black radical epistemologies leads to the framing

)
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of Black Nationalism as a category of thought that Malcolm X particy.

larizes in the manner explored in this text and that has its own €conomic

philosophy.

Quote from Malcolm X, “The Ballot or the Bullet” ) ) :
The economic philosophy of black nationalism is pure and simple, ¢

only means that we should control the economy of our community

So the economic philosophy of black nationalism means in every
church, in every civic organization, in every fraternal order, it’s time
now for our people to become conscious of the importance of cop.
trolling the economy of our community. If we own the stores, if we
operate the businesses, if we try and establish some industry in our
own community, then we're developing to the position where we are

creating employment for our own kind.*
Explain X’s economic policy in your own words; how does this connect to other campaigns we’ve

encounteredr thi§ quarter? ! '
This is not anti-capitalist thought, but it is also not anti-Marxist either

in the sense that Robinson reveals that Black Nationalism questions
the efficacy of capitalism as a force for positive subject formation and
Malcolm X seems to be proposing some hybrid system. What that seems
to portend is the employment of Marxist categories of revolutionary
societal change through the consciousness of the masses that creates a
socialism of opportunity that allows for something like capitalist accu-
mulation internal to that system. This substantively completes the logic
of the non-geographically dependent nationalism that creates the pos-
sibility of transnational subjectivity but also transnational control of
capital for the benefit of the radical political project and its adherents.
Malcolm X had grave concerns about the viability of global capitalism as
aresult of its excesses. In an interview in the Young Socialist in 1965 he is
asked, “[w]hat is your opinion of the world-wide struggle now going on
between capitalism and socialism?” He responded:

It is impossible for capitalism to survive, primarily because the system
of capitalism needs some blood to suck. Capitalism used to be like an
cagle, but now it’s more like a vulture. It used to be strong enough to go
and suck anybody’s blood whether they were strong or not. But now it
has become more cowardly, like the vulture, and it can only suck the
blood of the helpless. As the nations of the world free themselves, then
capitalism has less victims, less to suck, and it becomes weaker and
weaker, It’s only a matter of time in my opinion before it will collapse
completely,
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conomics broadly understOO_d,alin timt at“no po.int in his intellectyal
Zevelopment could he get caP1t to \York for him. In fact, one of the
ements that must b.e conmdet;ed salient to t%le notion promoted by
jamil Al-Amin, mt’:nnoned at .e out::;et of thxs_book, was the notion
of Malcolm X’s unm'lpeachable integrity: there is no evidence that he
ever proﬁted from his efforts on behalf of the marginalized. Malcolm X
understood the need for money and financial support of his efforts; that
is obvious. His concern on this point maps against his gloss on the term
“segregation” that was about control not separation. On the economic
side of doing social justice work he was explicitly willing to accept
financial support from virtually any quarter but was concerned that he
(1) understood where the money originated and (2) what the implica-
tions of the acceptance of the capital might prove to be.

One might posit from this, when considering how capital is situated
in this philosophical system at some remove from the set of central
concerns, that Malcolm X privileges the possession of a positive relation
to the self as a more valuable currency than currency. Succinctly,
Malcolm X does not view the practice of radical humanistic subjectivity
as transactional. There is no room in his philosophical system to witness
justice as being related to compensation, meaning that it is impossible
for him to imagine his central concern of police brutality being amelio-
rated by an attempt at establishing a system of justice that compensates
the victims of this violence. This erects, at least, a theoretical firewall

around this philosophical system, to protect it from being compromised
by “se]l'mg out” to the hi gh est bidder. 1 This is a tricky paragraph, but can you restate it

in your own words? o
The other component of Malcolm X’s t eory of revolution is religion.

We dealt with this in a previous chapter, but it is important to ensure
that proper emphasis has been placed on the revolutionary potential-
ity of religion in this system. It could be argued that religion (Islam), in
the political practice of Malcolm X, is an end to the means of achieving
social justice and personal political sovereignty, rather than a practice for
the sake of personal redemption. This is not to undermine the impor-
tance of religion, or perhaps more appropriately theology, in this system
of thought, but to view it as an organizing principle rather than as one of
a number of factors that can cause debilitating division. That being said,
itis important to recognize the elements of the practice of Islam, whether
the version espoused by the Nation of Islam, or more orthodox practice,

for its contribution to dismantling the context of subaltern existence.
~How does X’s view of religion overlap or diverge from other “religious”
acebqnts of nonviolence you've read this quarter?

‘ w practic al matter, Malcolm X had a fraught relalionship with
|
|
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The French Revolution is a useful foil for Pursuing ¢y
reasoning. French revolutionary thought, as practiced bl is line -

s & :
of Public Safety, sought to destabilize the political ang o] :m_mntee
of the French citizen by altering the terms and condition ofmtel.lce
oneself to the state, others and the world at large. This js 4 Telatip

: ; bViOUS in th
establishment of the revolutionary calendar that altered the relat e
10n.

ship of the individual to the continuum of time, in that the beginn;
of political subjectivity instantiated itself at the revolutionary mon?em
Along with this political awakening was the status of citizen, which wI;z
meant to refuse the imperatives of subjectivity explicit in the relationship
of the individual to the monarch. By executing Louis XVI, but only after
dismantling the divinity of the sovereign by renaming him Louis Capet,
the revolutionary council required new modalities of the practice of gov-
ernance. What remained intact were the borders of France, rendering
concrete the Frenchness of the French Revolution and perhaps restrict-
ing the progress of this logic beyond these national bordetrs.

I want to emphasize here the manner in which the elements of Islam
discussed earlier in many respects mirror important aspects of the logic
of the French Revolution while at the same time exceeding the bound-
aries of that event’s ambition. As a practical matter I am focused on the
revolutionary potential of alternative temporality and its relationship
to the formation of a radical historiography. This establishes Islam as
positing, for its adherents, an alternative and internally coherent sense
of time: what I am marking as an essential element of a revolutionary
political project. But what is important to underscore here in closing
this chapter is to witness the manner in which structures of power, in
this instance, white supremacy, understand categorically incremental
motions whose telos is the disruption of this totalizing perspective.

I raised this point in the closing sections of the chapter on the body;
where we witnessed the inevitable death of Malcolm X. I mean inevi-
table in the sense that his non-violent advocacy for the cessation of
violence visited upon innocent African-Americans is understood by
white supremacist logic as itself violent, There is a way in which this
can be labeled as a form of cognitive dissonance on the part of estab-
lished power whose foundational ethos is the necessity of white people
(and here it is important to understand this as patriarchal at the same
instance) to remain at the top of this hierarchical societal order. The
problem with that characterization, and I believe that Malcolm X
perceives this, is that it misses the essential internal logic that must be

>
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onfronted. It is not that non-violent protests are perceived as violent
; y white supremacists because of a pathological inability to witness
the truth. It is that non-violent protests do violence to their system of
knowing and are therefore necessarily understood as violent to their
system of Being. Malcolm X understands that white supremacy, and here
we can effectively substitute American democracy, is completely violent
in its inextricable relationship to the system of empire and colonialism.
In effect, the exhortation by Fanon in his Wretched of the Earth, that:

[Clolonialism is not a machine capable of thinking, a body endowed

with reason. It is naked violence and only gives in when confronted
with greater violence.*

Where Malcolm X advances the thinking of Fanon here, and this
is perhaps an inevitable alteration based upon the differences in the
phenomena observed by these two thinkers, is to witness the necessity
of understanding non-violence as violence in the perception of colonial/
American power. This responds to the important revelation by Yack
that all revolution is viewed through the violence and dystopia of the
French Revolution. What this means for the thinking of Malcolm X is
that he is forced to qualify his revolutionary notion of Black people being
empowered to vote as “Bloodless” to mark that it will be perceived as
violent and that it is de facto violent in that it tends to decenter if not
dismantle the dominant worldview. This resolves while at the same time
recertifies the primary difficulty in examining the thought of Malcolm X
that tends to be overwhelmed by the idea that he is espousing a system of
violent and futile confrontation between Black and white in America - if
not, as we have seen, on a planetary basis.

This is why, in the opening sections of this chapter, I proposed that
there could be a way in which Malcolm X’s philosophy of revolution is
not a discreet element of his philosophical system, just as I have tried to
separate, for instance, his understanding of ontology for examination.
All roads lead to revolution because each element is, in and of itself, rev-
olutionary, and each element, from (re)naming, to understanding the

Black body to be valuable and beautiful, understood, recognized and
attacked as violent.




