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When you hear the knell of & requiem bell, weird glows gleam where spirits
dwell,
Restless bones etherealize, rise as spooks of every size!®

EPILOGUE

In 1984, Madonna released Borderline with a B-side including “Think of
Me” and “Physical Attraction.” Slaughterhouse was made for $110,000 dol-
lars and is also known as Bacon Bits. Disneyland attracts roughly twenty mil-
tion visitors per year, and the lines for the Haunted Mansjon are long as heil!

To see more of Adam’s work, please visit: htip:/www.adamwolpa.com.
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Logos, Pathos, and the Absent
Presence of the Persons We Eat

Brian G. Henning and Hope Philea Henning

The fear-house, Where I am. Where I wish I wasn’t, Here, where the haze af
fears never goes away, the will to live slowly seeps away, leaving me, killing
me. I am wasting away . . . bul, then again, we are all wasting away. I don’t
remember ever feeling any other way. Sometimes the Higher will forget to close
a door end some sunlight will flow through, giving me a brief, yet wonderfid,
moment of warmth and peace. It somehow seems more cruel to me, however,
that I know what it's like and connot reach it. That I can only experience ir for
a second, have it yanked from me so quickly. In the end, T wetll never reach that
warnith and peace, thot feeling of freedom and serenity. Here there is nothing
but musty, damp air and davkness. Darlness that never iruly goes away, and
even when the light comes, Is still ever present inside. dAnd so my curse, my
burdern, my prison. . . . The fear-house. :

Several years ago as my then middle school-aged daughter Hope and I
walked to the bus stop, our rambling conversation drifted to one of her pas-
sions: creative writing, An aspiring writer, she was sharing the latest on her
current project. At a certain point in the conversation she turned and playfully
noted, “You nenfiction authors have it easy. All you have to do is say facts
and arguments that are true.” Chuckling, I replied, “You fiction authors have
it easy. All you have to do is make stuff up,” This chapter is our first attempt
to collaborate on a project of shared interest. We seek to combine the phi-
losopher’s logos and the writer’s pathos in the interest of avoiding a common
lacuna within academic discussions (including in the philosopher-author’s
previous work on the topic) of what is euphemistically referred to as animal
agriculture. To use an analogy from Star Trek, a favorite movie franchise of
both authors, this chapter is motivated by the conviction that human beings
are not aad should not attenipt to be Vulcans, motivated by nothing but the
dispassionate application of reason. As Captain Kirk frequently and garishly
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reminds his Vulean first officer Spock, human beings are wonderfully messy,
passionate beings who are intermittently rational but always enthralled and
frequently motivated by deeply felt emotions such as sadness, fear, love, joy,
and disgust. Our present multimodal collaboration as a father and daughter
is an attempt to bring together two different writing forms (philosophical
argument and creative narrative) to help bring forward the absent presence
of the animal persons we eat. My Spock-like work as a philosopher on the
magnitude and impact of animal agriculture is interwoven with my daughter
Hope’s short fiction story “Humane.” This uncenventional interdigitation
of modalities attempts to bring together logos and pathos to foreground the
absent presence of the persons we eat,

GLOBAL ANIMAL AGRICULTURAL PRODUCTION

Animal “meat” is omnipresent in Western culiure, and yet the animals them-
selves are virtually absent. The most common way that most people of the de-
veloped world interact with nonhuman animals is by biting into them during a
meal. Globally more than 68 billion animal persons are raised and slaughterad
each year. In 2016 this amounted to an estimated 329.89 million meiric tons
of animal flesh, enough for 93 pounds for each of the 7.6 billion people on
earth.! As large as it is, this figurs obscures great discrepancies in per capita
consumption, The average American annuaily consumes nearly three times
this amount (249.44 pounds), whereas the average Bangladeshi annually
consumes less than 5 percent of the global average (4.09 pounds).? Most of
these animals are “produced” in conditions of abject suffering the industry
euphemistically calls Concentrated Animal Feeding Operations (CAFOs).

The fear-house, My hair is long and shaggy, they never cut if. I am not allowed
to use the rough edpes thal might keep it shorn. My long legs wobble from exer-
tion. [ am so tired and hungry. I am so sad. My children, my five babies, have
each been stolen firom me and there is nothing I can do about it. | cannot protect
myself, What am I to do about this child I carry? When it is born, what will hap-
pen to it? Will it go to Nowhere along with the rest of my children? Nowhere is
evil, I decide. It is where they are taken when they ave supposed to be with me.

The fear-house. This is where I have grown up, where I have cried and lost
hope, where [ have suffered alongside my brothers and sisters. The Higher, as
the Mothers have come fo call them, enslaved us long age with templations of
safety and lack of hunger. But a natural life seems so much safer to me now. The
Higher steal my sons and daughters and take them to Nowhere, and then they
steal my body's food for their children.

The fear-house, where we are murdered for the Higher to eat. The fear-house
is where we are meant to suffer for the good of the Higher. There have been
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rumors that the Higher don't even know abouf it. They sell my body's food
under a prefend name so that other Higher, who purchase it and feed it to their
children, don’t understand that the food belongs to me, and my children, who
starve without it. Buf the truth is that I don’t really fmow what happens here, or
in Nowhere. That is why I am going fo see the Flder.

The fear-house. Tiie last place in this world that 1 would ever want to bear
another child, But like the Mothers before me, and those that lay beside me now,
T am poweriess to prevent it. I lay down on the havd ground, in preparation for
what's to come. I know firom experience it is fo happen now, whether | want it
or not. The other Mothers don’t look twice; they have their own problems. The
other Mothers giving birth are tear stained and ragged, exhausted and hopeless,
Just like me, I close my eyes and wait,

Though animal agriculture occurs across an intensive-extensive spectrum,
globaily more than three-quarters of all new meat production has been in
the form of intensive animal agriculture.® The degree of production intensity
strongly correlates to the depth of animal suffering. That is, the more animal
agriculture resembles a factory, the more animals are treated not as the sensi-
tive creatures that they are but unfeeling food conversion machines. The hor-
rors of intensive animal agticulture have been well known and documented
for decades. From the time that my spouse and I first became aware of these
realities in the 1990s as undergraduates at Seattle University, we stopped
cating meat from animals. When we later had children, like any parent, we
raised them with an appreciation of our values, though we also always made
clear that it is up to them to decide whether to embrace or reject those val-
ues as they come into their own. Throughout their childhood, Hope and her
sister were regularly exposed to age-appropriate versions of the realities that
nonhuman animal persons face in the indusirial production of meat. Thanks
to popular literature and well-produced movies, in the developed West all but
the most willfully ignorant are aware of the suffering animals endure befors
arriving on our plate. The ecological impacts of industrial animal agriculture
are also becoming better known.

At present, approximately 75 percent of all arable land on the planet'is
dedicated, whether for pasture or feedstock, to animal agriculture.* This
enormous appropriation of land has had devastating impacts on habitat, biodi-
versity, carbon storage, and soil health.” Indeed, as I have previously argued,
the mass consumption of animals (and the infensive, industrial methods that
make their consumption possible) is a primary reason why humans are hua-
gry, abese, or sick and is a {eading cause behind the depletion and pollution
of waterways, the degradation and deforestation of the land, the extinction
of species, and the warming of the planet.® The urgency of this realization
becomes even mare apparent when considered in light of the rapidly acceler-
ating rate of meat consumption. With the growth of the globai middle class,
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by 2050 the consumption of animal and animal-based products is expected to
grow 73 percent from 2010 levels.”

Taken together, the impact of global indusirial meat production is over-
whelming, Intensive animal agriculture is unimaginably cruel and ecologi-
cally ruinous. [n returning only a small fraction of the 35 percent of the global
annual harvest dedicated to it, meat production is also nuiritionally wasteful,
resulting in a total net loss in edible nutrition.* When made aware of these
facts, some people feel compelled to reduce or eliminate their consumption of
animals and animal products. Others, perhaps the majority, are ultimately un-
moved. Each semester in my classes, students learn about the diverse impacts
of industrial meat production. Their reactions vary. Some, like 1 did when
I was in their place, choose to stop eating nonhuman animals. The reasons
for their decisions are diverse, but there does seem to be a trend away from
making this choice based primarily on the treatment of the animals, Most
find the practices abhorrent, but recently it seems that the environmenta! and
climate impacts of industrial meat production motivate them more to change
what they eat. Most students, however, although impressed by the impacts of
industrial meat, do not change their habits, Why, when confronted with these
overwhelming facts regarding animal suffering, human harm, and ecological
devastation, are many (most?) people unmoved?® The economic, psychologi-
cal, and sociological reasons for this are complex.

I breathe a sigh of relief when i is done. I lie and s0b, my pain roo thick ro think
through. I am withaut my mate and this little mate's five siblings. I look down at
my son; how beautiful ke is, how gentle, how biftersweel. He is my own, He has
ny brown epes, butf must have his father’s brown hair, so fight I can tell even
in the shadows. I have nothing to give my son; I will not feed him the food they
give us fo eaf. If tastes awfiul and makes e sick when I have to eal 1, My body’s
Jood will be produced siowly, so there isn’t much now. but I offer him what I
can I have no futwre to give him; I don't know what Nowhere is Iike. I have no
hope for him . ., that was gone g long time ago. I want to love him with all my
heart, but it is already in five fragments, one for every child stolen from me, As
I think of my child’s stolen fuiure, ] weep and allow the despair of this world, so
unjustly thrust upon me, to consume me.

Not long after, I hear the Higher come suddenly. Their two legs plod in and
boards creak under their weight. Do they even care about us? Do they hate us so
much they take our children? Their skins are smooth, and they have barely any
hair; and they hold death-power and pain in thelr pockets. If I don 't behave they
will wse their power and it will make a sizzling sound and it smells like fire. . .
If they use it, then I will die. But they are taking my child, my son, my heari. 1
cry out as they wrench him from me. It feels no less a befrayal fo have expected
that it would happen. This is my lasi moment with my son. It has happened be-
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fore, five times before. Another fragment of my soul is stripped away, leaving
- me lonely, tired, and hopeless. 1 will never see him agoin.

Before he is completely gone I give a final, miserable goodbye, Something
whispered, something spoken, but never heard. Something that sucked my patn
out of me, for a brief moment of respite, and then powred it back in—an uneann 1y
Jeeling, like drinfing liquid fire.

CAN RATIONALISM HELP US FEEL ANIMAL DEATH?

A central question that I grapple with in this chapter, and in my life, is
whether the academics’ hyper-rationalist approaches are ultimately sufficient,
sufficient to actually capture the experience of the persons we eal and suf-
ficient to motivate people to see these persons for who they are. When I read
Hope’s narrative account and observe people’s reaction to it, 1 see some of
what is missing in the philosopher’s account. By literally giving voice to the
persons we eat, she helps her reader fzel, not just understand, what is at stake.
Peter Singer evokes a similar tension between philosophy and feeling in the
preface to his 1975 genre-defining book Animal Liberation, a text credited
with starting the modern animal ethics movement. He shares a story of having
tea at the home of a kindly woman who was passionate about animal welfare.

When we attived our hostess’s friend was already there, and she certainly was
keen to talk sbout animals. “I do love animals,” she began, “I have a dog and
two cats, and do you know they get on together wonderfully well. Do you know
Mrs. Scoit? She runs 2 little hospital for sick pets . . . ” and she was off. She
paused while refreshments were served, took a ham sandwich, and then asked
us what pets we had.

We told her we didn’t own any pets. She looked a little surprised, and took
a bite of her sandwich. Our hostess, who had now finished serving the sand-
wiches, joined us and took up the conversation: “But you are interested in
animals, aren’t you, Mr. Singer?”'®

The story is used to create the context for Singer’s subsequent arguments,
He wants, of course, to point out the hypocrisy of animal welfare advocates
who eat animals. But beyond that he is at pains to inake it clear to his audi-
ence that he is not one of those soft-hearted “animal lovers.” He is a hard-
nosec philosepher giving rational arguments (a utilitarian philosopher, to
be specific).!! Singer was rightly worried that he and his wife would be dis-
missed as “sentimental, emotional ‘animal lovers.””!2 He wanted his reader to
be clear that his argument for equal moral consideration of all sentient beings
suceeeds or fails on its intellectual merits alone, He expected that those who
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read his work and recoguized the truth of his arguments would change their
behavior and boycott the eating of factory farmed animal flesk.'?

In an interview thirty years after the publishing of Animal Liberation,
Singer was asked to reflect on the success of this strategy:

I suppose when [ wrote Animal Liberation 1 didn’t really quite know what to
expect, But ] did think the argument was very clear and compelling and that
any reasonable person who read it would say, “well, that’s right, so therefore
[ shouldnt be eating animals and I should change my whole lifestyle.” And if
enough people did that, and told others about it, then these animal industries
would collapse fairly quickly, Now, [ wasn’t totally natve even then, [ guess
realized that these were big, powerful interests and maybe people are just too
selfish to accept & rational argument when it goes against their eating habits. So
T wasn’t really sure that would happen, but | did think thete was a really power-
ful argument that should appeal to people. 1 still think that’s true, but given that
we haven’t got anywhere near whete [ hoped we would be, 30 years down the
track, 1 think we do have to look for other things."

It is tmportant to recognize that Singer’s work has indeed had an enormous
influence on people around the world. It is rightly attributed with being a
key intellectual inspiration for the modern animal welfare movement. Some
people (myself included) who read it were rationally persuaded by the argu-
ments and changed their behavior. However, as Singer himself admits, a good
many people are horrified to learn about how animals are treated in CAFOs
and agree that Singetr’s arguments are “clear and compelling,” but others
shrug and carry on as before, perhaps a bit guilt-ridden, but nothing more,

Aware of this phenomenon, Singer has recently attempted to change his
approach, noting, *My ultimate goal, an end to speciesism, has not changed,
but I have become more of an incrementalist,”" To the frustration of some
animal activists, Singer has softened his approach in some of his more recent
books.'® However, he notes that this moderation is strategic, not philosophic.
He contirues to affirm all of the arguments in Animal Liberation, but in ad-
dition to boycott he now embraces incremental reforms as well. What this
strategic moderation has not brought with it is a move away from the hyper-
rationalism that characterizes his utilitarfan approach. His basic approach
continues 1o be to raise awareness of brutal practices in animal agriculture
and make compelling rational arguments as to how one should respond to
this awareness. What Hope and I wonder is whether Singer’s logocentric
approach will ever achieve its goal if it holds at arm’s length the pathos of
animal experience. This question looms all the larger when we consider the
rest of Hope’s story, “Humane,”
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What I don’t know yet is that ke will have nothing. He will be robbed of anything
he knows: a mother’s warm embrace, something sweet filling his stomach . . .
a heart beat. 1 pull myself to my feel; my eves seem too tired to cry, It is so dif
Jerent not to feel the extra weight. I hobble awhwardly, after a week of staying
in bed, to Eider. I pass the Tortures, the big metal hooks and fubes that take
our food painfully. I cry to the Mothers that I am sorry. That it happened again,
nothing has changed. They are too tired to reply. I walk down the factory’s con-
crete halls, The steel door creaks open as Ilean my weight into it,

I bow my head vespectfilly and announce, "'Elder. I have come for answers.”

1 hobble forther into the room. It is dimly lit ond bare. The space isn’f much,
but she still has more privacy then the rest of us. Sitting down, the ceiling looks
Jar away and I feel small. The Elder turns around from where she is standing
and sits next to me, She is blind with great white cataracts covering the pupils,
her hair mostly gone and sianding in odd patches here and there, her ears full
of holes. She must have lived abour nineteen winters. But most of us only live
to five. I have four years, but who knows how much longer I will live, She is an
Experimental. I feel horrible about my self-pity then; the Higher use foul smeli-
ing liquids with the Experimentals and they are fed very naséy things. There are
white boards with black marks along the walls. Oceasionally, Higher with white
coats and red gloves tolk there and add more black marks.

“Yes . .. this is a confising, difficult time for our people,” she croaks.

"My six children, one by one, have been taken. I am weak now but my
strength will return, I need to know, where did they. go and what can I do fo get
them back?”

One can imagine how many hard-nosed academics might respond to a
narrative such as this, After a polite affirmation of the creativity of expres-
sion, many would likely express concern: “Yes,” they might say, “animals in
industrial meat production lead terrible lives. But their plight is not helped by
pretending that they have the degree of self~awareness and cognitive ability
implied by the story. This anthropomorphization is ultimately not helpful.”
Indeed, they might go on to note that this error is embodied in the very title
of the present chapter, with its reference to the “persons we eat.”

SEEING ANIMALS AS PERSONS

To be clear, neither Hope nor | are of the view that cows, for instance, have
long spoken conversations and complex narratives about their collective
captivity. Still, critiquing the short story as anthrepomoerphic---dismissing it
because it aitributes human {anthropos, in ancient Greek) form (morphe, in
ancient Greek) to nonhuman entities-—-misses the point because it treats the
short story as though it were a piece of philosophical argumentation. its goal,
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however, is pathos, not logos. The story is intended to be read without an ini-
tial understanding that it is talking about nonhuman persons in order 1o evolke
empathy, cognitive dissonance, revulsion, shame, and sadness.

But there is a further issue regarding concerns over anthropowmorphism.
It is important to realize that the criticism of anthropocentrism is leveled
within the context of a generally Cartesian worldview that cleaves the world
into thinking and nonthinking things, with the former understood as fiee,
rational persons and the latter understood as mechanistically determined
things. Now it ig quite true that most people no longer believe, as Descartes
did, that nonhuman animals are merely complex organic machines that could
not subjectively experience pain.'” Nevertheless, the underlying bifurcation
of our worldview seems to persist. Though scientifically refuted for more
than a century and a half, most legal systems have enshrined a fundamental
Cartesian dualism that divides the world into persons (rights) and property
(ro rights). Thus, in an impertant sense, charges of anthropocentrism take
place within a latent mechanomorphism. If it is a mistake to ascribe to cows,
chickens, or pigs mental lives as complex as adult human beings, it is also a
mistake tc conceive of them as little more than cemplex organic machines
with no mental life at all. As the other founder of the modern animal welfare
movemert, Tom Regan, successfully argued decades ago, there is ample
evidence that many animals are subjects-of-a-life.'® There is ample evidence
that most animals have unique, enduring identities and experience a range of
thoughts, fears, memeories, and joy. Too often “person” is incorrectly used as
a synonym for “human.” Personhoed is not a binary trait, Rather, personhood
runs a more or less spectrum that seems to track phylogenetic complexity.

Thus, while there is real reason to worry about giving human traits to be-
ings that do not possess them {despite evidence to the contrary, for example,
printers are not evil and your ailing car does not hate you), we must also
worry about the opposite concern when we refuse to recognize the amazing
complexity of nonhuman persons. Perhaps by bringing together the philose-
pher’s logos and the writer’s pathos we can safely sail between the Scylla
of mechanomorphism and the Charybdis of anthropemerphism and propetly
relate to the persons we eat.

Yet it is important to recognize thal even bringing together logos and
pathos is not a magical solvent that washes away all inconsistency and lived
tension. 1 grew up eating a “typical” American diet in the meat and potatoes
state of Idaho, Confronted with the realities of industrial meat production as
an undergraduate, my spouse and [ felt compelled to stop eating animals, As
a Spock-like philosopher, I was mativated almost entirély by the facts and the
rational arguments that followed [rom thern. For my spouse, the arguments
were compelling, but it was deep empathetic sadness and revulsion at the
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treatment of these sensitive persons that motivated a change in eating habits,
When nearly a decade later we had Hope, our first daughter and the writer-
author of this essay, we naturally chose to raise her as a vegetarian. Neither
she nor her sister has known anything different. Now old enough to malke the
decision for themselves, they remain vegetarians, despite the fact that this
makes them a target of ridicule among their peers.

"They are in Nowhere. " Elder locks away with fears diipping down her cheeks.

“Elder, what do they do in Nowhere? What is Nowhere? Could I go there?
Are they happy?”

“It is a le, you know, Nowhere. I will tell you a secret, The Secret, The Truth.
You must not tell anyone, or everyone would panic, ond the Two-legs don't
like that.” She paused, seeming to chew on her words a littie, before speaking,
“Your sons and daughters are dead, The Higher buy our babies to eal,” she
spoke bluntly, with a bitter snarl of distaste. “And they don 't even think of our
suffering. Babies are lender and the meat in their muscles faste beler to the
Higher. They pay great sums to have access i your childven. Dear, Highers are
ignorant and ruled by their fongues and guts. Those who know they eat babies
don’t care; we taste too good fo care. They don't think about how they ‘ve eating
a baby, our babies. Your three sons; they are all dead. Skinmed and chopped and
sold for the Higher's delight, Most Highers don't even believe our people feel,
let alone think or communicate. Thosé that do know work hard fo prevent that
knowledge from spreading. The Higher are happily ignovant about our strife.
Seme argue this life is better for us. Some jemale, mole, and child aliens are
ealing your children.”

How could they? How could I not know? My breath leaves me, shock taking
over my body. I feel sick. The hole in my heart rips open even bigger. I cannot
breathe. It is too disgusting, 100 gruesome, foo sad. My chest shakes with sobs.
1 cannof see because of the tears in my eyes. Tha realily, the Truth: Nowhere
doesn’'t exist. My sons are dead . . . but what of my daughters? My two givls.

“Elder, what of my daughters? How are they? Surely they cannot be eaten?”

IMPERFECT COMMITMEN'T'S

Several years ago, our whole family attended a conference on nonhuiman ani-
mals and intersectionality. The experience bronght to a head what had long
been a tension, Thougl our family did not eat animals, we did eat many of
the products they “produce.” That is, we were vegetarian but not vegan. As
Hope's shott story captures vividly, in some ways the lives of the animals in
the “dairy industry” are worse than those who end up as hamburgers. And the
life of “layers” (egg laying hens) is just as bad, if not worse, than “broilers”
(hens that are raised to be eaten). As a family we made the decision to stop
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eating animals and also their products, Three years on, a vegan life is now
the new normal in our home, But for the daughters of our family (including
Hope}, it has not been so simple. Living as a vegetarian among teenage peers
in eastern Washington State was already a near-daily challenge; being vegan
has proved to be too much, for now. Despite both a rational and emotional
appreciation of the suffering of the nonhuman persons who suffer for the
dairy products that they eat, they are not yet willing to act on this outside the
home. And in this way they are not unlike their peers. It is not difficult to
maintain what one has always known from birth, But it is quite challenging
to change long-engrained habits, especially when doing so runs counter to
your culture and social context. As flawed, finite beings we do not always
do what we know (rationally)} and feel (emotionally) to be right. Hope and 1
live imperfectly within these tensions. Even logos and pathos must stiuggle
to swim against the all-too-strong currents of convenience, cultural expecta-
tion, and social convention that inexorably pull us along. Still, we opt to give
pathos the final word here.

“Four daughters will meet a worse fate, young Mother. They will become just
like you, another Mother living in a fear-house. They will produce children they
will never meet; their sons, your grandsons, will be stolen, murdered, and fed
to the Higher, the cycle will continue as it has. Their daughters, your grand-
daughters, their food will be harvested just like yours for the Higher to enjoy,
not thinking of the pain, of our poin or our suffering to produce i,

They do not even think about how it makes them sick. Surely, you've noticed
the Higher who work in the fear-house smell odd and grow great bellies com-
pared to those who first enslaved us. Our food isn’t given to our children like it
was made for, it is given to the Higher's children. Eventually, ike you and me,
your children will be unable fo produce any more children and then no more
Jood, and then will be murdered. You will be eaten, as will your daughters,
when you can no longer produce your body’s food for them. Eaten with relish,
with gusto, and called meat. Called meat. The Higher will eaf us, our sons,
our daughters, and then their sons, and their daughters, just as they ate our
brothers and seon our sisters, and our parents, and their parenis. The cycle fust
never ends, like it has been going on for centuries. This is the sacrifice we have
made for safety’ and a ‘domestic life.' We were fools not fo rebel and resist the
Higher when they first caged us.”

My mind whirls with sadness and anger. My daughters have futures, but ones
filled with the same horrors I have had to live. My sons are dead and eaten. My
child, hours old, headed to the slaughter. My daughters ave pregnant before
their time ond producing food, stelen for an alien race that neither knows nor
respects our right fo a humane life. And after all of that, we will all be eaten.
Our existences meant nothing but a tasty meol for the Higher. My life, our lives,
our race’s lives, cows’ lives . . . suffering, pain, and endless grief:
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